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*EDITORIAL 
There are many things we do casually in life, and we take too many 

things too much for granted.  The air we breathe, the water we drink 

and bathe in, the earth we walk on, the sun that shines down upon us, 

the trees and bushes around our living spaces, the birds, insects, 

reptiles and animals that inhabit the spaces we share with them—all 

these things are for many of us things to be taken for granted. Our 

living amidst all these is also something so casual for many among us.  Seldom do we stand 

and take close note of these in nature. Life becomes a mere habit. But then sometimes we 

are jolted to take concrete recognition of all these; like when there is a sudden storm and 

the power cables break down and we are left in pitch dark of the night all of a sudden. We 

look up and see the wonder of the heavens! Wow! How many stars are there sparkling and 

shining! When we have a drinking water problem many among us do suddenly become so 

thirsty and yearn for the sparkling liquid! When there is a war and things start to go berserk 

and our ordered and well-structured life gets shattered we yearn for the beauty of peace 

and harmony. Perhaps, it is want that teaches us to love and care.  When there is a plenitude 

of material comforts we tend to take even nature for granted.  Earnest Hemingway, the 

American writer, wrote a great deal of fabulous fiction and in many of his war stories the 

heroes come alive only in the face of danger and catastrophe. Colin Wilson, the British critic 

and novelist, spoke of a sense of new existentialism in the twentieth century that called for 

close encounters with risk and peril to human life which would in turn induce a sense of 

vulnerability leading to an awakening of true value of life and living. Perhaps this could be 

the reason that humans engage in a lot of war and fighting—in other words exposure to 

calamity induces a new quality of life. Well, this is not to see the vicious and destructive 

aspect of war.  Cruelty and brutality have to be condemned in no uncertain terms certainly. 

Life becomes meaningful only when we learn to live completely from within and learn to 

see and sense all and everything with pleasure and happiness free from rancor and hatred.   

Dr. S MURALI 
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The beginning of ecocriticism is intimately linked with the expansion and progress of ecology 
movement. The most significant sources of ecocriticism in theory are environmental ethics of 
Aldo Leopold and Arne Naess’s deep ecology. The concept of deep ecology as professed by 
Aldo Leopold, Arne Naess, Fritj of Capra, among others has great relevance for humanity in 
contemporary times. Aldo Leopold, one of the founders of ecocriticism, was an American 
environmentalist and eco-philosopher. His idea “land ethic” has been established as a golden 
rule. The essence of this ethic can be summarized in a few, quoted words: “…a thing is right 
when it tends to preserve the integrity, stability, and beauty of the biotic community. It is wrong 
when it tends otherwise.” (Armstrong and Botzler, 382) Leopold’s “land ethic” was meant to 
suggest a novel approach towards the natural world. He expected humanity to learn that the 
natural world is not a commodity it possesses, but a community it lives in. Leopold forcefully 
recommends humanity to be a part and parcel of land instead of being disconnected from it. 
When human beings separate themselves from the land, they forget their moral responsibility 
of being the caretakers of the same. Leopold’s concepts are milestones in the formation of 
ecocentrism as well as vital theoretical sources of ecocriticism. 
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Following the ecological philosophy of Aldo Leopold and other predecessors, Arne Naess, a 
Norwegian philosopher and mountain climber, coined the term “deep ecology” in a 1972 
conference at Bucharest. He put forward this term in his article “The Shallow and the Deep, 
Long-Range ecology Movements: A Summary” in 1973. Naess emphasized the fact that the 
pivotal concern of deep ecology is not anthropocentrism but biology or ecology. It calls for the 
re-establishment of the contemporary hierarchy of human civilization and a harmonious 
relationship between human and the natural world. It is imperative to note the relevance of deep 
ecology in the present Indian context. Deep Ecology, which is a new form of environmentalism, 
very closely traces its lineage in Mahatma Gandhi’s philosophy. Naess and George Sessions 
(1985) jointly formulated a set of principles which they presented as the general features of the 
Deep Ecology movement. Arne Naess has avowedly acknowledged his debt to the Gandhian 
thought and in the spirit of Mahatma Gandhi he is also concerned with the well being and 
flourishing of human and non-human life. The richness and diversity of life-forms contribute to 
the realization of these intrinsic values; humans have no right to reduce this richness or diversity 
except where it is necessary to satisfy vital needs; the flourishing of human life and culture is 
compatible with a large decrease in the human population, and a flourishing of non-human life 
requires it; human interference with nature is excessive and increasing; and therefore, economic, 
technological and ideological policies must change. This ideological change will mean an 
appreciation of the quality of life rather than the standard of living; and those who subscribe to 
these points “have an obligation directly to try to implement the necessary changes.” 

Naess admits that “his work on philosophy of ecology, or ecosophy, developed out of his work 
on Spinoza and Gandhi and his relationship with the mountains of Norway.” (Devall and 
Sessions 225) In contemporary times, there is a dire need of simple living in harmony with the 
environment with human connectedness with nature. The leaders of the ecological movement 
accept the need of ecological balance, rejection of the Western world’s material abundance and 
waste. According to Ramachandra Guha, Deep Ecology “…manifests itself quiet differently, with 
a far greater emphasis on equity and the integration of ecological concerns with livelihood and 
work… Despite its claims to universality, deep ecology is firmly rooted in American 
environmental and cultural history and is inappropriate when applied to the Third world.” (Guha 
71) 

Deep ecologists view the world as bio-centric (life-centered) or eco-centric (eco-system-
centred). They insist that if humanity wishes to stop this apocalypse and live harmoniously with 
the natural world, it must shun the anthropocentric views and re-sacralize its perception of 
nature. It must recognize that nature has an intrinsic value, in addition to usefulness of the latter 
to it. 

Being concerned with facts and logic only, ecological science is unable to respond to ethical 
questions regarding how humanity in contemporary times should exist. It needs ecological 
wisdom to get the answer. Deep ecology becomes an extremely significant tool in developing 
this ideology by concentrating on deep experience, deep investigation and deep commitment. 
Naess calls this an “ecosophy,” a budding but continuous philosophy of existence, thought and 
action in the universe that embodies ecological wisdom and harmony. This is in accordance 
with Leopold’s view, “All things in the biosphere have an equal right to live and blossom and to 
reach their own individual forms of unfolding and self-realization within the larger self-realization.” 

(Devall and Sessions 67)  For Naess, destroying the natural world is destroying human beings 
themselves as the latter are only citizens in the biotic community and not the masters over all 
other species.   

The two pivotal norms of deep ecology are- self-realization and ecocentric Egalitarianism. 
Naess’s first norm, Ecology self is no different and distant from the natural world. It should be 
realized in absolute merger of human community and the ecological one. According to Naess, 
self-realization comprises the identification of the small human self (the personal ego) with wider 
entities, upto the level of the universe as a whole. He opines that if humanity extends itself to 
incorporate all the other species and even the entire natural world, the interest of all will be its 
own. Self-realization remains incomplete without the realization of all in which human being acts 
as a part. This ideology of self-realization renders the preservation of the natural world more 
acceptable and convincing as the act of loving the natural world becomes one of loving oneself. 
Thus, to attain absolute self-realization, realization of all is mandatory. Fulfillment of self-
realization needs diversity of life-forms, communities and species. Naess’s second norm, 
Ecocentric Egalitarianism emphasizes all species to have equal rights in self-realization. 
Humanity in contemporary times can exist only in accordance with other life forms recognizing 
the ecocentric egalitarianism that all life forms have an innate value apart from being useful to 
human beings.  

The crux of Deep Ecology is that all life forms are equally precious and possess equal rights to 
develop in this interlinked universe. Humanity in contemporary times must respect all life forms-
human as well as non-human and stop destroying the natural world as it is also facing the 
ecological perils. Thus, Deep Ecology has a great relevance for humanity in the contemporary 
times as it suggests that human being is just a part in the complex web of life. He must learn to 
relate instinctively and affectively to the world surrounding him to have a sustainable existence.  
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Call for Papers 
Edited Collection 

South-east Asian Ecocriticism 

 With its origins in the late twentieth-century writings of Raymond Williams in England, 
Lawrence Buell in the United States, and literary scholars in Australia and New Zealand, 
coupled to recent theoretical developments in other regions of Europe, the scholarly field 
of ecocriticism has borne, throughout much of its short history, a distinct Anglophone 
imprint. The edited work East Asian Ecocriticisms (2013, eds. Estok and Kim) has begun 
to shift the historical emphasis by turning an ecocritical eye to Asia and, more specifically, 
the literary works and writers of Japan, Korea, Taiwan and China. Additionally, Karen 
Thornber’s Ecoambiguity (2012) addresses responses to environmental crises in East 
Asian literature, but with passing references to Southeast Asian works. Most recently, 
Ecocriticism of the Global South (2015, eds. Sarveswaran, Slovic and Rangarajan) includes 
discussion of ecocriticism in India, Sri Lanka and Pakistan but lacks critical content on 
the vast body of South-east Asian texts with ecological themes.   

Scholars of South-east Asian literature, performance, media and other fields are invited 
to contribute chapters to an edited collection that seeks to expand the scope of 
ecocriticism further by giving voice to researchers, authors and texts of the Philippines, 
Timor Leste, Indonesia, Brunei, Singapore, Cambodia, Laos, Myanmar, Malaysia, 
Vietnam, Thailand and Christmas Island. The volume will be guided by, though not 
limited to, thematic and theoretical responses, as well as questions about the state of the 
field:  
• What is the status of ecocriticism—as an interdisciplinary academic field—in 
South-east Asian literary, performance, media and environmental studies?  
 
• What theoretical models can be applied to the analysis of the relationship 
between South-east Asian “texts” (broadly defined), the natural environment and the 
global ecological crisis? 
 
• What are the difficulties and challenges inherent to applying existing 
ecocritical models (including post-colonialism, post-humanism, critical animal and 
plant studies, deep ecology, phenomenology and existing approaches) to Southeast Asian 
works?   
 
• What are some of the key South-east Asian works with environmental focus 
that should become objects of ecocritical analysis? At this stage in the trajectory of SE 
Asian ecocriticism, can we speak of a canon? If so, what works should be included?  
 
• What scholarly mechanisms could be implemented in departments of literature, 
performance and cultural studies throughout SE Asia and abroad to foster the 
development of the field beyond its current focus on East and South Asian landscapes? 
Prospective contributors are invited to submit proposals on topics including, but not 
limited to, the following: 

• Environmental writing (novels, short stories, poetry, creative non-fiction,    
 experimental writing, bioliterature) 
• Eco-media and environmental communications studies 
• Eco-performance and dramaturgy 
• Environmental humanities and eco-cultural studies 
• Posthumanism, animal studies, critical plant studies 
• Phenomenological approaches to SE Asian ecocriticism 
• Buddhist and Islamic dimensions of environmental criticism 
The editors of the US-based Rowman & Littlefield (Lexington Books) series “Ecocritical 
Theory and Practice” have expressed strong interest in publishing an edited collection 
on this theme. For more information on the series and to view previous titles, see 
https://rowman.com/Action/SERIES/LEX/ETAP 
Please send a 250-word abstract, tentative chapter title and 50-word bio statement to Dr 
John Ryan at <john.c.ryan@uwa.edu.au> as soon as possible. Complete chapters of 6–
8000 words will be due by 1 November 2016.   

 
 
 
Book Review 

Nature without Borders. Ed. Mahesh Rangarajan, MD Madhusudan, 

Ghazala Shahabuddin. Delhi: Orient Blackswan, 2014.pp 270.  
Nature is apparently quite simple and at the same time equally complex. To understand 
the way everything works is generally to recognize the interconnectedness of everything 
and also to realize the limitlessness of all that is natural. These days, public debates are 
quite rampant on issues relating to global warming and environmental degradation and 
the need and necessity to conserve and preserve whatever is left of biological diversity. 
And so rife are issues in terms of defining and redefining Ecologically Sensitive Areas 
(ESAs) on account of the inordinate deterioration of the human-nature frontier in 
hitherto unprecedented ways—the urgency for understanding ecological structure and 
function has never been so thus imminent in order to plan for a safe present and future 
for all life.  Nature without Borders is certainly timely and relevant. It reiterates the 
intricate workings of nature and the fluidity of all humanly assumed borders through 
extensive field-based research. 
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